understanding of its main doctrines, and in this I succeeded, thank God; so that personally I see clearly, without any artifice, the truth and necessity of these doctrines. You, however, would not think that I could have reached this firm and joyful persuasion without comprehending the one truth and thus uniting my religious views with my philosophical ones. Since this sun of one truth shone on me, the only purpose of my existence is to present it in life 9 .
Thus Sederholm presented himself to Schelling as an independent thinker who had seen the possibility of creating a new discipline. The style and rhetoric of this self-presentation combine bizarrely prophetic pathos and the realization of his election with self-depreciation:
Although I cannot speak of philosophy in Your presence without blushing from shame, I still have to express my deep conviction: we will not find the truth until we find it as one truth, and we will not find the true philosophy, that is, the true understanding of God and his manifestations in the spiritual world, until philosophy turns into religion, and religion -into philosophy.
[…] It is only natural, therefore, that I dedicate my life and love to this lofty goal. I cannot do otherwise. This I believe it to be my sacred duty in the best possible way to take care to develop and relate my ideas, which benign fortune has let me find and which, as I know too well, are still foreign to my age.
This ambivalent self-evaluation determines the specific relation to the addressee demonstrated by Sederholm: exaggerated respect bordering on obsequiousness is mixed here with the firm belief that his religious and philosophical mission, in the execution of which he seeks Schelling's help, is, pure and simple, of historical importance for the world: 7 It is important to clarify that the interest of young Sederholm to German philosophy has a specific context: a 'worthy tutor' mentioned here was a Finnish Kantian philosopher Gabriel Israel Hartman (1774 -1809) who offered an original re-interpretation of the ideas of Kant and his early critics (Reinhold, Schulze etc. Thus, Sederholm's appeal to Schelling, apart from its philosophic motivation, had practical meaning: it was the protection necessary to get a job. Sederholm realized the ambiguity of his position and confessed his moral struggles to Schelling:
In fact, I need to go to Germany only to study, to nurture the seed, which had been entrusted to me. However, I
have to earn my daily bread for myself and my family. Since I have a decent income here, it would have been a sin against my family, if I were to exchange this economic position for one less prosperous, and I cannot blame myself for this.
[…]
Thus I need to look for a preferment, and it could be a rich living, or, more preferable for me, a professorship of dogmatic theology or religious philosophy, because I am not so strong in other fields of theology in order to aspire for a chair; besides, how could I possibly want to teach any other philosophical discipline where Schelling lived?
A confirmation of the fact that the daring thought to write to Schelling was sent to him from above, was found by Sederholm, in the spirit of Pietism, in meaningful coincidence: it was at that time when he got hold of the recently published travel notes by a Swedish Romantic poet Peter Ulrich Kernell, where the latter presented a detailed description of a hospitality offered to him by inspired by the success of the 'Poems of Ossian' and followed in the footsteps of 'The Cid' by Herder and other German poetic renditions of epic tales) 28 . In 1826 he tried to find a publisher for a religious utopia 'The Church, a tale from the last quarter of the 20 th century' where he outlined the prospective for the future revival of Christian religion (the fact that he submitted the manuscript to the prestigious Cotta publishing house, and even hinted in the letter to the publisher that he could ask the opinion of Goethe himself about literary qualities of his translation of the 'Tale', which had already been to him-and the hope that all misunderstanding would be clarified after the publication of a new work by the master, which, year after year, he promised to make public soon.
In these circumstances, Sederholm must have viewed the chance he got in 1837 to make his dream come true and visit Germany, as God's true grace. Unfortunately, few details are known about this 28 We learn from Sederholm's letter to the publisher Cotta, that he sent copies of this translation to Goethe and Jean-Paul Richter for reviewing (Sederholm to Cotta, 31March 1826 // Deutsches Literaturarchiv Marbach, Сotta Br.). 29 Regardless of Goethe's opinion about the literary debut of Sederholm the new work by the Moscow pastor could have hardly met with his approval. An abbreviated re-telling of the story, present in the same letter to Baron Cotta, holds an intriguing detail: Sederholm's utopia gave a key role in the future renewal of Christianity and revival of Christian Church to the publication of then unfinished second part of the 'Faust' (Sederholm an Cotta, 31.04. 1826 // Deutsches Literaturarchiv Marbach, Cotta Br.). Taking Goethe's difficult relationship with Christianity in general and orthodox Lutheranism in particular, it is hard to imagine that Goethe could have been inspired by such prognosis. Perhaps, the contents of the story was the reason it was never published. In April of 1827 Sederholm asked the Cotta publishing house to return a number of manuscripts to him, including 'Schelling, from the travel notes of Kernell' and 'Fragments of the story 'the Church'' (Sederholm an Cotta, 10.04.1827 // Deutsches Literaturarchiv Marbach, Cotta Br.), although I could not find these among the Sederholm papers at the Manuscript department of the Russian State Library. 30 Nevertheless, we know the most important thing: on 9, 15, 16 and 18 of July 1837, Sederholm attended Schelling's lectures on the philosophy of mythology. His notes of these lectures survived 35 .
As if on demand, these lectures addressed the problems that made up the divergence point for Schelling and Sederholm: the character of the unity of God, the meaning of the Fall, the meaning of mythology in relation to revelation. According to the general rule, every person who wanted to attend lectures had to introduce himself to a professor and to acquire his permission to attend. Thus, there is no doubt that Sederholm and Schelling met in person. Considering the personality of Sederholm and the earlier history of their communications, as well as existing evidence, one can be confident that the visitor from Russia was also received by Schelling at home, and that they had a private conversation 36 .
Unfortunately there is no more detailed information about this meeting, neither in Sederholm's, nor in who 'from his former tutor, Schelling' borrowed 'the main idea of his system, i.e., the idea of the polarity of thought' 41 and seized the 'throne of philosophy' 42 . There is no doubt that because of its anti-Hegelianism the article was seen as appropriate for the 'Mayak', where biting pamphlets against the 'Otechestvennye Zapiski43' and acerbic parodies of the style of 'Hegelians' were published regularly. However, the main part of Sederholm's article where the overview of the state of contemporary philosophy was presented, is dominated by author's mood of disappointment.
… we only know that in place of the 'negative' philosophy of Hegel, as Schelling justly calls it, he was to establish a 'positive' philosophy, and, besides, to connect it with Christian religion, 'without prejudicing either the one, or the other', as he says in the abovementioned letter; finally, we also know that he takes free will to be the foundation of the new system; but how he would manage to build it on this foundation is not known to us. Meanwhile, his personal attitude to his own doctrine is bizarre, it is strange that at the moment of full dominance of his system, when he reigned supreme over his age, which adored him more than any other thinker ever, he suddenly withdrew into the depth of this office and abandoned the sceptre of philosophy. He will not fulfil his destiny in this way, the wheel of the history of human mind is left immobile because of him 44 .
Thus, the conversation with Schelling finally persuaded Sederholm that the 'high priest of the humankind' could not remain so. Three years later the planned work was published in Germany under the title 'Eternal Facts. An
Outline of an Implemented Union of Christianity and Philosophy' (1845) 47 . I will not analyse it here in any detail; it will suffice to say that it was not a crude rendering of the philosophy of identity but rather a professional and clearly formulated philosophical and theological system, which had some of Schelling's concepts as integral parts (apart from these, Sederholm also incorporated the realistic doctrine of reason, or 'noethics' by his first tutor, Hartman, the Romantic psychology of Gotthilf Heinrich Schubert, and the natural philosophy of Lorenz Oken into his project). At the same time, a number of passages in the book contained veiled criticism of the principles of the philosophy of revelation. It can even be said that Sederholm defended young Schelling from Schelling's later ideas.
In any case, Schelling was one of the most important internal interlocutors for the author. It is no surprise that Sederholm took care to ensure that Schelling received a copy of the 'Eternal Facts': the book is mentioned in the catalogue of the philosopher's private library 48 . Of his reaction to it, however, nothing is known. It seems that Sederholm who was positioned on the border of these two cultural worlds but initially did not belong to either, together with his professional philosophical and theological qualification was an ideal mediator between Schelling and Russian intellectuals. In fact, however, his role in the reception of the ideas of Schelling was much more than that of just a mediator. Sederholm had own philosophical ambitions and parted ways with his former idol, so that his disappointment in later Schelling certainly influenced the opinions of his Russian acquaintances. A more detailed evaluation of
